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In  September  last,  the  Rev.  Professor  Keble  preached 
a  Visitation  Sermon  in  Winchester  Cathedral,  en- 
titled "  Primitive  Tradition  recognised  by  Holy  Scrip- 
ture." Very  different  opinions  have  been  already 
expressed  amongst  the  members  of  the  Church  of  Eng- 
land, respecting  the  principles  it  propounds.  Some 
regard  the  discourse  as  nothing  more  than  a  just  vindi- 
cation of  the  respect  due  to  Christian  antiquity  ;  others, 
as  an  undue  exaltation  of  human  and  traditional  autho- 
rity in  points  of  faith  and  disciphne. 

It  is  the  object  of  the  writer  of  these  pages,  to  com- 
pare the  doctrine  of  holy  Scripture,  and  of  the  Church 
of  England,  with  that  advanced  in  the  Sermon,  that  at 
least  one  testimony  may  be  publicly  given  against  its 
peculiarities  being  considered  as  an  allowed  and  ac- 
knowledged exposition  of  the  faith  of  the  Church  of 
England. 

The  Sermon  contains  an  heterogeneous  mixture  of 
Popery  and  Protestantism^ — as  inconsistent  with  the  ex- 
istence of  the  latter,  as  were  the  errors  against  which 


St.  Paul's  Epistles  to  the  Romans  and  Galatians  were 
written, — inconsistent  with  the  profession  of  Christianity. 

Several  subjects  are  glanced  at  in  the  sermon :  my 
object  is  to  bring  together  only  such  as  have  reference 
to  the  vital  question  of  the  relative  importance  of 
Scripture  and  tradition.  Mr.  Keble's  text  is  2  Tim.  i. 
14,  "  That  good  thing  which  was  committed  unto  thee 
keep,  by  the  Holy  Ghost  which  dwelleth  in  us." 

The  truth  of  his  conclusions  depends  upon  the  nature 
of  the  trust  spoken  of  in  the  text.  It  is  admitted,  in 
p.  17,  that  '*  the  trust  related  principally  to  doctrine  ;'* 
the  same  with  "  the  form  of  sound  words,"  in  the  preced- 
ing verse. 

In  the  next  page  of  the  sermon,  the  trust  is  extended 
to  interpretations.  "  Hold  fast,  as  a  model  for  thyself, 
'  the  form  of  sound  words,'  the  course  of  healthful, 
orthodox  interpretations  and  doctrines,  *  which  thou 
hast  heard  of  me.*"  Professor  Keble  proceeds  to  give 
the  opinion  of  the  Fathers  upon  the  text.  He  admits 
that  they  understood  by  the  good  deposit,  the  truths 
committed  by  St.  Paul  to  Timothy.  So  the  para- 
phrase ascribed  to  St.  Jerome,  "  Watch  over  the  deposit 
of  the  faith,  entrusted  to  thy  keeping  by  us."  So  Hip- 
polytus,  treating  of  the  deposit,  uses  the  term  "  truths.'' 
Vincent  of  Lerins,  writing  about  the  middle  of  the  fifth 
century,  regards  the  deposit  as  "  the  Catholic  faith."* 

Now  immediately  after  this  enumeration,  the  deposit 
is  extended  from  doctrines  and  interpretations  to 
"  church-rules."f 

But  where  are  these  rules  to  be  found  ?  and  how  are 
we  to  revere  these  rules  when  found?  "  If  we  will  be 
impartial,"   remarks  the  preacher,  "  we  cannot  hide  it 

•  See  p.  19.  t  See  p.  20, 


from  ourselves  that  God's  unwritten  word)  if  it  can  be 
any  how  authenticated,  must  necessarily  demand  the 
same  reverence  from  us,"  (?.  e.  as  his  written  word) ; 
"  and  for  exactly  the  same  reason,  because  it  is  His 
word"*  This  is  the  very  form  in  which  the  Romanist 
puts  his  argument  for  the  equal  authority  of  tradition 
with  Scripture.  True,  it  may  be  replied  ;  but  Profes- 
sor Keble  rejects  Romish  traditions.  1  ask  not  what 
kind  of  traditions  he  rejects  ;  but  if  any  traditions  are 
to  he  revered  as  the  unwritten  word  of  God^  the  principle 
is  conceded  to  the  Romanist,  let  the  application  of  the 
principle,  in  points  of  detail,  be  what  it  may. 

But  does  Professor  Keble  admit  that  there  are  any 
such  traditions  ?  and  if  he  does,  is  he  consistent  in 
maintaining,  at  the  same  time,  the  claim  of  Scripture  to 
be  sole  and  paramount  as  a  rule  of  faith  ?  Does  not 
his  sense  of  a  deposit  open  the  door  as  well  to  tradition- 
ary doctrines  as  to  traditionary  church-rules  ?. 

Such  traditions, — traditions  equally  to  be  venerated 
with  Scripture, — Professor  Keble  does  introduce  into 
bis  theology.  "  Will  it  be  said,  '  this  is  no  concern  of 
ours  ;  it  may  be  true  in  fact,  but  it  yields  no  practical 
result ;  the  traditionary  system,  whatever  it  was,  having 
long  ago  passed  away,  except  so  far  as  it  has  been  pre- 
served in  inspired  writings.'  This,"  answers  Mr. 
Keble,  "may  be  stated,  and  often  is  so,  but  can  hardly 
be  proved.  For,  in  the  first  place,  as  long  as  it  is  only 
doubtful  whether  -any  statement  or  precept  is  part  of 
the  apostolic  system  or  no,  so  long  a  mind,  imbued  with 
true  devotion,  will  treat  that  statement  or  precept  with 
reverence,  will  not  rudely  reject  and  scorn  it,  lest  he 
refuse  to  entertain  an  angel  unawares." 

*  Page  26.     And  see  Bishop  Marsh's  Comparative   View  of 
the  Churches  of  England  and  Rome. 


Now  why  is  it  thus  asserted,  that  tradition  may  clear 
up  what  is  doubtful, —  rather,  may  establish  apostolic 
rules  of  which  Scripture  is  silent, — if  this  be  not  designed 
as  an  introduction  to  certain  rules,  whether  of  doctrine 
or  discipline,  not  contained  in  Scripture,  but  equally  to 
be  revered  with  it?  Mr.  Keble  immediately  subjoins, 
'*  So  long,  the  mere  fact  of  its  not  being  contained  in 
Scripture  cannot  be  felt  as  a  justification  for  casting  it 
aside,  any  more  than  we  should  venture  to  disparage  it 
on  account  of  its  not  being  revealed  in  any  particular 
hook  of  Scripture,  which  we  might  happen  to  value 
above  the  rest.  Although  not  in  Scripture,  it  may  yet 
be  a  part  of  their  rule,  concerning  whom  the  Son  of 
God  has  declared,  '  He  that  heareth  you,  heareth  me  ; 
and  he  that  despiseth  you,  despiseth  me.'  "* 

In  p.  38,  three  instances  of  apostolic  tradition,  inde- 
pendent of  the  Scriptures,  are  adduced.  '*  Not  to  dwell 
on  disputable  cases ;  how,  but  by  the  tradition  and 
practice  of  the  early  church,  can  we  demonstrate  the 
observance  of  Sunday  as  the  holiest  day,  or  the  perma- 
nent separation  of  the  clergy  from  the  people  as  a  dis- 
tinct order  ?  or  where,  except  in  the  primitive  liturgies, 
a  main  branch  of  that  tradition,  can  we  find  assurance, 
that  in  the  holy  eucharist  we  consecrate  as  the  Apostles 
did,  and,  consequently,  that  the  cup  of  blessing  which  we 
bless  is  the  communion  of  the  blood  of  Christ,  and  the 
bread  which  we  break,  the  communion  of  the  body  of 

Christ  r 

Let  us  consider  these  instances. 

First,  the  observance  of  Sunday  as  the  holiest  day. 
Let  not  Professor  Keble  hastily  pass  sentence  upon 
such    as  refer   for  a  demonstration  of  the  sanctity  of 

•  Page  82. 


Sunday  in  preference  to  Saturday,  to  Scripture,  and 
not  to  tradition.  Did  the  sanctity  of  Sunday  rest 
upon  tradition,  it  would  be  difficult  to  him  to  prove 
that  the  church  might  not  again  alter  the  time  of  Sab- 
batic observance.  But  it  is  now  unalterable  :  it  is  so  to 
us,  because  Scripture  itself  has  bound  the  church  to  this 
day.  "  That  the  Sunday  was  called  the  Lord's  day, 
and  was  kept  holy  in  memory  of  the  Lord  having  risen 
from  the  dead  on  that  day,  can  be  proved  from  the 
practice  of  the  Apostles,  as  recorded  in  the  New  Testa- 
ment."* So  Wheatly  on  the  Common  Prayer:  "We 
have  the  concurrent  testimonies  both  of  Scripture  and 
antiquity,  that  the  first  day  of  the  week,  or  Sunday, 
hath  ever  been  the  stated  and  solemn  time  of  the  Chris- 
tians meeting  for  their  public  worship  and  service. 
Acts  ii.  1  :  xx.  7.  1  Cor.  xvi.  2.  Rev.  i.  10. "f  So  the 
Homily  on  the  Place  and  Time  of  Prayer  :  "This  example 
and  commandment  of  God,  the  godly  christian  people 
began  to  follow  immediately  after  the  ascension  of  our 
Lord  Christ,  and  began  to  choose  them  a  standing  day 
of  the  week  to  come  together  in  :  yet  not  the  seventh 
day,  which  the  Jews  kept;  but  the  Lord's  day,  the  day 
of  the  Lord's  resurrection,  the  day  after  the  seventh  day, 
which  is  the  first  day  of  the  week.  Of  the  which  day 
mention  is  made  by  St.  Paul  on  this  wise:  '  In  the  first 
day  of  the  Sabbath,  let  every  man  lay  up  what  he 
thinketli  good  ;'  J  meaning,  for  the  poor.  By  the  first 
day  of  the  Sabbath  is  meant  our  Sunday,  which  is  the 


*  Dr.  Burton's  History  of  the  Christian  Church  from  our 
Lord's  Ascension  to  the  Conversion  of  Constantine,  p.  149. 
Parker,  London,  1836 ;  and  also  his  Eighth  Lecture  on  Eccle- 
siastical History,  vol.  i. 

+  Page  18(),  London,  1825.     Add  Pa.  cxviii.  22—24. 

1  1  Cor.  xvi.  * 
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first  day  after  the  Jew's  seventh  day.  And  in  the 
Apocalypse  it  is  more  plain,  whereas  St.  John  saith,  '  I 
was  in  the  Spirit  upon  the  Lord's  day.  (Apoc.  i.)*"* 
If  then  it  be  true  that  the  uninterrupted  observance  of 
this  day  in  the  church  is  witnessed  by  tradition,  it  is 
equally  true  that  the  canon  of  Scripture  itself  enjoins 
that  observance  on  us,  and  demonstrates  its  apostolic 
origin ;  nay,  it  may  rather  be  imagined,  that  the  pattern 
of  the  first  christian  assembly  for  worship,  was  the 
day  of  the  resurrection  itself,  when  Jesus  stood  in  the 
midst,  and  said  unto  them,  "  Peace  be  unto  you  ;"  and 
constituted  the  Apostles  the  chief  bishops  of  his  church, 
and  authorised  them  as  his  messengers  and  representa- 
tives.'f' 

The  second  example  of  unwritten  tradition  or  institu- 
tion not  demonstrable  by  Scripture,  is,  according  to 
Mr.  Keble,  "  the  permanent  separation  of  the  clergy 
from  the  people  as  a  distinct  order." 

Now  if  the  commission  to  teach  all  nations,  and  bap- 
tize them  into  the  faith  of  Christ,  be  yet  in  force,  and 
that  commission  was  entrusted  to  the  Apostles,  and  by 
them  to  Timothy,  Titus,  and  others,  with  a  command 
that  they  should  commit  this  trust  to  faithful  successors^i 
need  we  any  clearer  intimation  of  the  permanent  sepa<^ 
ration  of  the  administrators  of  this  office  from  the  rest 
of  the  people  ?  The  Romanists  themselves  look  upon 
Scripture  as  sufficient  for  this  point.J  Those  only  may 
be  excepted  who  make  the  power  of  the  episcopate 
itself  to  depend  immediately  on  the  papal  prerogative. 

•  Page  372.  Sermons  or  Homilies  appointed  to  bo  read  in 
Churches  in  the  time  of  Queen  Elizabeth.     London,  1833. 

t  See  John  xx.  19—23. 

X  See  Bishop  and  Count  Louis  Abelly's  Medulla  Theolog^a;, 
ed.  sexta,  torn.  ii.  p.  21,  Paris,  IbGO. 
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The  third  point  which  Mr.  Keble  affirms  can  be  only 
settled  by  tradition,  is,  the  form  of  consecration  in  the 
eucharist. 

Now  what  do  we  discover  from  a  comparison  of  the 
ancient  liturgies  ? — that  for  some  centuries  it  was  deemed 
sufficient  to  the  consecration,  to  use,  in  substance,  the 
words  which  our  Saviour  himself  used,  when  he  insti- 
tuted the  Lord's  supper.*  This  of  itself  renders  it 
highly  probable  that  the  Apostles  did  not  leave  to  the 
church  anij  specific  form  of  consecration.  It  sufficed 
them  to  have  recorded  the  words  of  Christ's  institution 
in  the  Gospels,  and  in  the  eleventh  chapter  of  St.  Paul's 
first  Epistle  to  the  Corinthians.  This  Scripture  record 
furnished  the  model,  but  was  not  itself  the  invariable 
form  of  consecration  in  the  holy  eucharist. 

In  the  Old  Spanish  and  Gallic  liturgies,  the  words 
rendered  in  our  liturgy  "  which  is  given  for  you," 
"which  is  shed  for  you,  and  for  many,"  &c.,  are  put  in 
the  future. 

The  liturgy  of  Caesarea,  which  was  used  in  Asia 
Minor,  and  is  known  by  the  name  of  St.  Basil's  liturgy, 
has  these  words  :  "  Take,  eat ;  this  is  my  body,  which  is 
broken  for  you,  for  the  remission  of  sins  :"  and,  "Drink 
ye  all  of  it ;  this  is  my  blood  of  the  New  Testament, 
which  is  shed  for  you,  and  for  many,  for  the  remission 
of  sins.  Do  this  in  remembrance  of  me  :  for  as  often 
as  ye  eat  this  bread,  and  drink  this  cup,  ye  declare  my 
death,  ye  confess  my  resurrection." 

The  liturgy  of  Alexandria  has  these  words  :  "  Take 
ye,  eat  ye  all  of  this.     This  bread  is  ray  body,  which 


*  I  am  aware  that  some  consider  the  invocation  of  the  Holy 
Ghost  essential  to  the  consecration.  Wheatly  on  the  Common 
Prayer. 
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is  broken  for  you  for  the  remission  of  sins  ;"  and,  "  This 
is  the  cup  of  my  blood,  which  shall  be  shed  for  you, 
for  the  redemption  of  many." 

The  Ambrosian  liturgy  has  these  words,  "Take  and  eat 
ye  all  of  this  ;  for  this  is  my  body.  Likewise  after  supper 
he  took  the  cup,  and  lifted  up  his  eyes  to  heaven,  to 
thee,  O  Almighty  God  his  Father,  and  at  the  same  time 
giving  thanks  to  thee,  he  blessed  it,  and  gave  it  to  his 
disciples,  saying,  '  Take  and  drink  ye  all  of  this ;  for 
this  is  the  cup  of  my  blood,  of  the  new  and  eternal 
Testament ;  the  mystery  of  faith,  which  shall  be  poured 
out  for  you,  and  for  many,  for  the  remission  of  sins.' 
Entrusting  it  therefore  to  them  he  said,  *As  often  as  ye 
do  these  things,  ye  shall  shew  forth  my  death,  ye  shall 
announce  my  resurrection,  ye  shall  look  for  mine  advent, 
until  I  come  again  to  you  from  heaven.* " 

The  liturgy  of  Constantinople,  or  St.  Chrysostom's 
liturgy,  is  similar,  in  the  words  of  Christ's  institution,  to 
that  of  Caesarea.* 

Thus  tradition  informs  us,  that  the  words  of  institu- 
tion or  consecration  differed  in  various  churches. 
There  is  moreover,  to  this  day,  a  division  of  opinion  in 
regard  of  what  is  necessary  to  make  an  efficient  conse- 
cration. Most  of  the  ancient  liturgies  contained  a 
prayer  for  the  descent  of  the  Holy  Ghost  to  bless  the 
cucharistic  bread  and  wine,  but  it  was  probably  never 
deemed  essential  to  the  validity  of  the  rite,  or  it  is  un- 
accountable that  it  was  not  universal.  The  Church  of 
Rome  attributes  the  consecration  to  the  bare  pronuncia- 
tion of  our  Saviour's  words.  For  this  are  cited  Tertul- 
lian  against  Marcion,  (book  iv,):  "  Christ  made  the  bread 
which   he   took  in  his  hands,  his  body,  by  saying,  'Ihis 

♦  See  Falmer'8  Origines  Liturgies,  vol.  ii.  pp.  142-— 144. 
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is  my  body ;' "  St.  Ambrose,  (book  iv.  cap.  4,  Of  the 
Sacraments)  :  "  The  consecration  is  made  by  the  Lord's 
words ;"  and  St.  Gregory  of  Nyssa,  (in  his  Oratio  Cate- 
chetica,  cap.  37),  *'  The  bread  is  sanctified  by  the  word, 
to  wit,  that  word,  '  This  is  my  body.*  " 

But  so  far  from  relying  upon  tradition  in  the  form  of 
consecration  is  the  Church  of  Rome  herself,  that  ahhough 
the  conjunction  "  for"  is  inserted  between  the  words  of 
consecration,  thus,  "  Take  and  eat  ye  all  of  this,  for 
this  is  my  body ;"  and,  "  Take  and  drink  ye  all  of  this, 
for  this  is  the  cup  of  my  blood,"  from  a  traditional 
custom  which  Aquinas  derives  from  St.  Peter,  he  and 
his  church  are  careful  to  mark  that  this  insertion  is  not 
essential  to  the  consecration,  but  only  intended  to  add 
greater  clearness  to  the  form.*  To  this  doctrine,  that 
the  words  of  Christ  suffice  for  consecration,  the  Church 
of  England  agrees  ;  for  in  the  communion  service  it  is 
ordered,  "  If  the  consecrated  bread  and  wine  be  all 
spent  before  all  have  communicated,  the  priest  is  to 
consecrate  more  according  to  the  form  before  pre- 
scribed ;  beginning  at  [our  Saviour  Christ  in  the  same 
night,  &c.]  for  the  blessing  of  the  bread  ;  and  at  [like- 
wise afcer  supper,  &c.]  for  the  blessing  of  the  cup." 

To  Scripture  then,  and  not  to  tradition,  we  owe  the 
form  of  consecration.  What  words  the  Apostles  them- 
selves used,  we  cannot  tell,  but  nothing  can  be  more 
probable  than  that  they  used  the  words  of  Christ  as 
recorded  by  St.  Paul  in  his  1st  Epistle  to  the  Corin- 
thians. 

Thus  has  Professor  Keble  advanced  the  principle, 
that  there  are  traditions  of  the  Apostles  to  be  found  in 

*  Abelly's  Theologise  Medulla.  De  SS.  Eucharistia,  §  4,  p.  72, 
torn  ii. 
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the  ancient  liturgies  and  fathers,  to  reject  which  is  to 
reject  the  word  ot  God.  He  has  adduced  instances  of 
his  rule, — and  that  rule  a  Romish  one.  But  in  each  of 
the  instances  adduced,  Scripture  is  sufficient  of  itself. 

But  he  also  claims  the  same  deference  for  certain 
interpretations  of  Scripture,  and  principles  of  interpre- 
tation, and  for  the  genuine  canons  of  the  primitive 
councils,  (p.  40.)  What  these  universally  allowed  prin- 
ciples and  interpretations  are,  he  has  not  informed  us 
farther,  than  that  they  may  be  collected  out  of  the  fathers 
and  councils  of  the  church,  to  the  time  of  the  division 
of  the  eastern  and  western  churches,  including  the  six 
first  councils  general,  and  excluding  image-worship, 
and  similar  corruptions,  by  authority.* 

None,  1  should  hope,  can  be  found  who  possess 
greater  reverence  for  many  of  the  Fathers  than  myself. 
I  am  no  despiser  of  their  wisdom  and  spiritual  under- 
standing; and  though  I  profess  not  to  be  deeply  read 
in  them,  I  profess  to  be  deeply  indebted  to  them. 
Some  were  martyrs  for  our  common  faith  ;  some  lived 
in  the  apostolic  age ;  and  even  amongst  those  who  shone 
in  days  of  comparative  darkness,  there  is  a  critical 
acumen,  and  a  scriptural  completeness,  that  will  amply 
repay  the  time  expended  on  them.  It  is  a  truth  well 
known  to  even  those  who  have  but  a  moderate  know- 
ledge of  them,  that  the  moderns  owe  them  much,  very 
much,  in  the  elucidation  of  the  obscurer  parts  of  St. 
Paul's  Epistles  ;  and  we  might  yet  learn  of  them  more 
perfectly  the   connection  of  the  Old   Testament   with 

•  With  respect  to  interpretations,  it  is  most  probable  that 
many  to  be  found  in  the  Fathers  are  the  true,  but  of  none  can 
it  be  demonstrated  that  they  came  from  the  Apostles :  conse- 
quently not  one  of  those  three  instances  in  p.  36  of  the  Visitation 
Sermon. 
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the   New,   and   the   double  senses  in  which   Scripture 
abounds,* 

But  Professor  Keble  announces  to  us,  that  in  the 
works  of  the  fathers,  and  in  the  councils  of  their  times, 
are  unquestionable  relics  of  the  Apostles. f  Let  this  be 
proved  before  it  is  asserted.  If  he  only  mean  that  in 
them  are  certain  truths  which  the  Apostles  taught,  the 
articles  and  homilies  of  his  own  church  are  equally 
genuine  relics  of  the  Apostles,  and  such  as  need  not 
dread  a  comparison  with  the  decrees  of  the  earliest 
councils  and  the  sermons  of  the  earliest  fathers  that 
have  survived  to  onr  times.  If  he  mean  more,  he  is 
not  of  us, — he  is,  unconsciously  at  least,  a  Romanist. 
No  farther  deference  can  a  consistent  Christian  pay  to 
the  fathers  than  St.  Augustine  paid.  When  St.  Jerome 
contended  that  the  dissension  between  St.  Peter  and  St. 
Paul  was  but  dissembled,  St.  Augustine,  although  op- 
posed to  not  a  few  of  the  ancients,  refused  his  assent 
to  that  which  he  deemed  derogatory  to  the  simplicity 
and  truth  of  the  sacred  writers  ;  and  (in  his  eighty-second 
Epistle,  according  to  the  order  in  which  it  stands  in  the 


*  For  that  it  does  so,  no  Christian  can  well  deny,  if  he  indeed 
believes  that  all  the  law  and  the  prophets  witnessed  to  our  Lord. 
St.  Augustine  acknowledged,  that  there  were  more  things  in  the 
Scriptures  which  he  knew  not,  than  which  he  knew.  This  was 
probably  from  his  belief  that  the  Scriptures  are  full  of  Christ ; 
for  this  was  the  nature  of  the  faith  of  earlier  days,  a  faith  that 
was  supplied  by  love,  and  that  regarded  the  death  of  Christ  as 
the  very  truth  of  truths,  in  direct  opposition  indeed  to  the  Ox- 
ford "  Tracts  for  the  Times,"  (No.  73,)  which  deny  that  the  atone- 
ment is  the  paramount  doctrine  of  our  religion,  the  -foundation- 
stone  of  the  temple.  Let  those  who  would  see  the  intrinsic  worth 
of  the  fathers  as  witnesses  of  the  truth,  read  the  fourth  and  fifth 
Sermons  of  the  Rev.  John  James  Blunt,  in  his  Sketch  of  the  two 
first  centuries  after  Christ,  drawn  from  the  writings  of  the 
fathers,  down  to  Clemens  Alexandrinus  inclusive. 

t  Page  41. 
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Benedictine  edition,)  replied,  "  Soils  eis  Scripturarum 
libris  qui  jam  canonici  appellantur,  didici  hunc  timorem 
honorenr^que  deferre,  ut  nullum  eorum  auctorem  scri- 
bendo  aliquid  err^lsse  firmissim^  credam.  Ac  si  aliquid 
in  eis  offendero  litteris,  quod  videatur  contrarium  veri- 
tati ;  nihil  aliud,  quam  vel  mendosum  esse  codicem,  vel 
interpretem  non  ^secutum  esse  quod  dictum  est,  vel 
me  minime  intellexisse,  non  ambigam.  Alios  autem 
ita  lego,  ut  quantdlibet  sanct'Uate  doctrindque  praepolle- 
ant,  non  ideo  verum  putem,  quia  ipsi  ita  senserunt, 
sed  quia  mihi  vel  per  illos  auctores  canonicos,  vel 
probabili  ratione,  quod  k  vero  non  abhorreat,  persua- 
dere  potuerunt."*  "  I  have  learnt  to  pay  this  degree  of 
reverence  and  honour  to  those  books  of  Scripture  alone 
which  are  called  canonical,  namely,  to  believe  without 
doubt  that  none  of  the  writers  of  them  erred  in 
aught.  And  if  I  fall  upon  any  thing  therein  that  ap- 
pears contrary  to  the  truth,  I  attribute  it  either  to  the 
faultiness  of  the  copy,  or  to  a  mistake  of  the  amanuensis, 
or  to  my  own  ignorance.  But  I  read  other  writers  in 
sucl)  wise,  that,  however  great  may  be  their  sanctity  and 
learning,  I  do  not  therefore  regard  a  thing  as  true 
because  they  held  it  to  be  so,  but  because  they  could 
persuade  me  of  its  agreement  with  truth  either  by  tlie 
canonical  writers,  or  by  arguments  brought  from  reason." 
What  would  St.  Augustine  have  said  if  he  had  been 
reminded  that  the  church  had  set  her  seal  to  a  body  of 
apostolical  interpretations,  to  neglect  or  refuse  which, 
as  they  were  scattered  up  and  down  in  the  works  of 
preceding  writers,  was  like  coldly  refusing  reverence  to 
the  dead,"!"  nay,  might  be  a  refusing  to  entertain  an 
angel  unawares  ?J    Nay,  but  some  one  may  reply,  "  We 

•  Page  90. 
t  Page  41.  :  Page  32. 
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need  not  fear  to  accept,  in  its  fulness,  the  well-known 
rule  of  St.  Augustine,  '  Whatsoever  positive  order  the 
whole  church  everywhere  doth  observe,  the  same  it 
must  needs  have  received  from  the  very  Apostles  them- 
selves ;  unless,  perhajjs,  some  general  council  were  the 
authors  of  it.'  "*  Upon  this  passage  it  may  be  remarked, 
in  the  first  place,  that  it  is  considerably  qualified  by  the 
context,  which  is  not  given.  As  it  stands  in  Mr. 
Keble's  Visitation  Sermon,  it  would  seem  to  assert,  and 
to  make  Hooker  assert  also,  the  plenary  authority  and 
inspiration  of  general  councils,  which  St.  Augustine 
does  not  appear  to  have  believed,  however  ready  he 
was  to  defer  to  their  authority  in  points  of  discipline 
and  ceremonial  observance.  In  truth,  the  whole  pas- 
sage does  nothing  more  than  claim  for  the  church  that 
which  is  claimed  for  it  in  the  twenty-first  and  thirty- 
fourth  Articles  of  the  Church  of  England.  The  whole 
passage,  which  is  in  the  fifty-fourth  Epistle  of  St.  Au- 
gustine, entitled  "  Ad  Inquisitiones  Januarii,"  stands 
thus  :  "  Ilia  autem  quae  non  scripta  sed  tradita  custo- 
dimus  quas  quidem  toto  terrarum  orbe  servantur,  datur 
intelligi,  vel  ab  ipsis  apostolis,  vel  plenariis  conciliis, 
quorum  est  in  ecclesia  saluberrima  auctoritas,  com- 
mendata  atque  statuta  retineri,  sicuti  quod  Domini  pas- 
sio  et  resurrectio,  et  adscensio  in  coelum,  et  adventus 
de  ccelo  SpiritAs  Sancti  anniversariS.  solemnitate  cele- 
brantur,  et  si  quid  aliud  tale  occurrit,  quod  servatur  ab 
universa,  quacunque  se  difFundit  ecclesiS."-!-  "But  these 
things  {i.  e,  sacred  rites  or  customs)  which  we  ob- 
serve, which  are  not  written,  but  traditional,  which,  I 
Unean,  are  kept  by  the  whole  world,  it  is  to  be  under- 

*  Keble's  Visitation  Sermon,  pp.  37,  38. 

t  Page  124.     And  see  St.  Augustine,  lib.  ii.  contra  Donatistas. 


stood  that  they  were  commended  to  us,  and  appointed 
to  be  retained  either  by  the  Apostles  themselves,  or  by 
general  councils,  the  authority  of  which  in  the  church 
is  of  great  service ;  as,  for  instance,  that  the  passion 
and  resurrection  of  the  Lord,  and  his  ascension  into 
heaven,  and  the  advent  of  the  ttoly  Ghost,  are  com- 
memorated yearly  ;  and  if  there  be  any  other  thing  of 
the  like  nalurey  which  is  observed  wheresoever  the 
church  is  diffused  throughout  the  world."  Thus  the 
observance  of  certain  rites  or  days  is  grounded  upon 
one  or  other  of  these  originals — apostolical  or  ecclesi- 
astical observance.  But  that  the  church  may  appoint 
any  custom  involving  doctrines  not  in  Scripture,  can  in 
vain  be  proved  from  such  a  passage  as  this ;  which  yet 
it  might  prove,  if  it  were  allowed  that  the  church  had 
power  to  interpret  Scripture  in  its  own  sense,  and  to 
make  any  thing  apostolical  that  was  generally  practised 
in  the  first  four  centuries. 

Within  that  period,  prayers  for  the  dead,  a  belief  in 
Jiiirgatory,  and  praying  to  departed  saints,  had  obtained 
in  the  church.  For  proof  of  this,  the  reader  is  referred 
to  St.  Augustine's  Enchiridion  ad  Laurentium,  and  to  Bp. 
Kaye's  Ecclesiastical  History,  drawn  from  the  works 
of  Tertullian,  for  the  first ;  and  for  the  two  last,  to 
St.  Austin  De  cura  pro  mortuis  gerend^,  and  to  his  De 
civitate  Dei.*  St.  Augustine,  speaking  of  prayers  for 
the  dead,  says  the  universal  custom  of  the  church  is 
itself  of  great  weight,  (I  suppose  he  means  as  a  pro- 
bability in  favour  of  the  custom  '  probabilis  ratio,') 
but  adduces  for  Scripture  authority  the  well-known 
passage  from  the  Maccabees.f     Thus  even  in  his  time, 

*  Lib.  21,  cap.  xiii. 

f  2  Maccab.  xii.  41 — 45. 
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in  a  case    of   universal    error    in    the  church,    it  was 
thought  requisite  to  allege  Scripture. 

It  is  equally  true,  that  out  of  the  same  Saint,  pas- 
sages may  be  alleged  which  appear  to  invalidate  pur- 
gatory and  prayers  to  the  saints  ;  so  that  we  might 
suspect  either  that  his  works  had  been  notably  interpo- 
lated, or  that  he  was  led  into  inconsistency  by  the  cus- 
toms of  his  age.  For  instance,  in  his  book  of  the  City 
of  God,  he  says  that  the  saints  are  not  invoked,  but 
only  commemorated  by  the  priest.*  But  in  the  same 
place  he  allows  that  miracles  are  wrought  either  by  the 
prayers  or  by  the  cooperation  of  the  saints.  In  his 
book  De  cura  pro  mortuis  gerenda,  he  speaks  of 
prayers  to  them  as  a  lawful  and  religious  usage, 
although  as  a  general  rule  he  lays  down  that  the  dead 
have  no  knowledge  of  the  things  done  upon  the  earth  ; 
and  supposes,  in  the  case  of  apparitions,  that  as  we 
dream  we  see  our  friends  that  are  alive,  so  we  may  have 
brought  before  us  those  who  are  dead,  without  an 
actual  appearance  of  the  spirit,  not  however  denying 
the  reality  of  Scripture  accounts  of  apparitions.  And 
so  in  the  book  of  the  City  of  God  he  says,  in  the  pas- 
sage before  cited,  "  Sed  temporarias  poenas  alii  in  hac 
vita  tantum,  aMiet  nunc  et  tunc,  veruntamen  ante  judici- 
um illud  severissimum  novissimumque  patiuntur."  Yet, 
with  great  seeming  inconsistency,  he  says  more  than 
once,  that  for  the  pardon  of  lighter  offences,  such  as 
mortal  infirmity  is  subject  to,  the  cordial  using  of  the 
daily  prayer,  '  Forgive  us  our  trespasses,  as  we  forgive 
them  that  trespass  against  us,'   is  sufficient.-f"     It  may 


*  Page  674,  torn.  vii.     Paris,  Ed.  Benedict.  1685. 
t  Not  indeed  as  a  sort  of  charm,  as  has  been  somewhere  mis- 
represented. 
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be  well  to. insert  here  the  assertion  of  Chillingworth 
on  the  Fathers,  to  which  Professor  Keble  has  taken 
exception ;  for  such  instances  as  these  just  alleged 
from  St.  Augustine  go  far  to  prove  the  solidity  of 
Chillingworth's  conclusions.  *'  The  Bible,  1  say,  the 
Bible  only  is  the  religion  of  Protestants.  Whatever 
else  they  believe  besides  it,  and  the  plain  irrefragable^ 
indubitable  consequences  of  it,  well  may  they  hold  it  as 
a  matter  of  opinion  :  but  as  matter  of  faith  and  religion, 
neither  can  they,  with  coherence  to  their  own  grounds, 
believe  it  themselves,  nor  require  the  belief  of  it  of 
others,  without  most  high  and  most  schismatical  pre- 
sumption.  I,  for  my  part,  after  a  long  and  (as  I  verily 
believe  and  hope)  impartial  search  of  the  true  way  to 
eternal  happiness,  do  profess  plainly,  that  1  cannot  find 
any  rest  for  the  sole  of  my  foot,  but  upon  this  rock 
only.  /  see  plainly^  and  with  my  orvn  eyes^  that  there 
are  popes  against  popes,  councils  against  councils,  some 
fathers  against  others,  the  same  fathers  against  them- 
selves, a  consent  of  fathers  of  one  age  against  a  consent 
of  fathers  of  another  age ;  the  church  of  one  age  against 
the  church  of  another  age  :  traditive  interpretations  of 
Scripture  are  pretended,  but  there  are  ferv  or  none  to  he 
found.  No  tradition  but  only  of  Scripture  can  derive 
itself  from  the  fountain,  but  may  be  plainly  proved 
either  to  have  been  brought  in  in  such  an  age  after 
Christ,  or  that  in  such  an  age  it  was  not  in.  In  a  word, 
there  is  no  sufficient  certainty,  but  of  Scripture  only,  for 
any  considering  men  to  build  upon."  It  is  worthy  of 
especial  observation,  that  of  tliese  conclusions,  from  the 
study  of  church  history  and  of  the  fathers,  Chilling- 
worth  affirms,  "  /  see  plainly,  and  with  mine  own  eyes," 
Staking  t\\e  credit  of  his  assertions  upon  his  own  ac- 


21 

qiiaintance  with  the  fathers  and  records  of  church 
history.  To  all  this  Professor  Keble  appends  the  re- 
mark, "  It  is  melancholy,  but  instructive,  to  reflect, 
that  the  writer  of  these  sentences  is  credibly  reported  to 
have  been  an  Arian,  or  near  it,  before  he  died."  It  may 
be  equally  instructive  to  add,  that  Mr.  Keble's  "  re- 
cognition of  primitive  tradition"  has,  somehow  or  other, 
failed  to  keep  semi- Arianism  out  of  the  Oxford  "  Tracts 
for  the  Times,**  in  the  seventy-third  number  of  which 
rationalism  may  be  seen  arrayed  in  defiance  against  the 
very  doctrine  of  St.  Justin  Martyr,  St.  Ambrose,  and 
others  of  the  fathers,  on  the  nature  of  our  blessed 
Saviour's  mediation  and  atonement ;  and  checked  again, 
toward  the  end,  for  speaking  against  his  godhead ; 
although  he,  being  God,  became  incarnate  for  this  very 
purpose,  that  he  might  more  fully  and  perfectly  make 
satisfaction  for  mankind,  and  appease  and  quench  the 
wrath  of  his  Father.*  Certainly  the  truth  needs  not 
such  advocates  as  those  who  deny  that  in  the  death  of 
Christ  was  an  exhibition  of  the  justice  as  well  as  good- 
ness of  God  ;  in  other  words,  that  He  died  in  order 
that  God  might  be  just,  and  yet  the  justifier  of  him 
which  believeth  in  Jesus. 

Certainly  the  episcopal  church  of  our  beloved  country 
does  not  require  the  false  assistance  of  such  as  give 
out,  that  episcopacy  and  the  apostolic  succession  are  in 
need  of  fathers,  and  traditive  interpretations,  and  coun- 
cils of  fallible  men,  to  demonstrate  them.  I  am  one  of 
those  who  are  thankful  that  our  orders  are  apostolically 
derived  ;  I  believe  that  this  circumstance  is  at  least 
one,  amongst  others,  that  entitles  the  Church  of  England 

*  The  Sermon  of  the  Nativity,  p.  446.      Homilies  appointed 
be  read  in  Churches. 
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to  the  claim  of  catholicity  and  apostolicity  :  did  I  not 
see  such  an  ecclesiastical  regimen  in  the  New  Testa- 
ment, I,  for  one,  could  not  deem  it  to  be  apostolical, 
and  therefore  to  be  retained.* 

I  have  thus  endeavoured  to  shew,  that  there  is  no 
such  necessity  to  have  recourse  to  primitive  tradition, 
as  to  that  without  which  we  may  he  in  doubt  what  was 
the  doctrine  or  sacred  deposit  entrusted  to  Timothy.  I 
have  endeavoured  to  vindicate  the  Protestant  doctrine 
of  the  Church  of  England,  which  recognizes  no  un- 
written word  of  God,  no  relics  of  the  Apostles  out  of 
Scripture,  no  apostolic  rule  but  Scripture. 

Whatever  early  traditions,  customs,  or  forms  of  order 
and  discipline  may  be  preserved  to  us,  independently 
of  Scripture,  those  we  may  respect  for  their  adoption 
in  very  early  times,  and  for  their  own  reasonableness  ; 
but,  to  cover  them  with  the  shield  of  divine  authority ^  and 
to  insist  upon  such  relics  of  antiquity  passing  under  the 
name  of  traditive  Scripture^  this  we  leave  to  the  Roma- 
nist and  the  romanizing  Protestant. 

If  any  therefore  still  insist  upon  any  thing  that  is  not 
written  in  Scripture,  saying  of  it,  that  "  it  may  be  a 
part  of  their  rule,  concerning  whom  the  Son  of  God  has 
declared,  "  He  that  heareth  you,  heareth  me ;  and  he 
that  despiseth  you,  despiseth  me  ;  "f  to  such  an  one  we 
reply,  "  It  is  not  the  duty  and  part  of  any  christian, 
under  pretence  of  the  Holy  Ghost,  to  bring  in  his  own 
dreams  and  fantasies  into  the  church  ;  but  he  must 
diligently  provide  that  his  doctrine  and  decrees  be  agree- 
able to  Christ's  holy  testament ;  otherwise,   in  making 

•  See  Beveridge's  Sermons,  I.  II.  on  Christ's  Presence  with 
his  Ministers  ;  and  on  the  Institution  of  Ministers.  Works,  fol. 
vol.  i.  1720. 

f  Visitation  Sermon,  p.  32. 
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the  Holy  Ghost  tlie  author  thereof,  he  doth  blaspheme 
and  belie  the  Holy  Ghost  to  his  own  condemnation."* 

Let  us  pay  all  reasonable  reverence  to  the  Fathers  ; 
let  us  rejoice  that  their  testimony  is,  in  many  points, 
valuable,  as  proving  what  was  the  faith  of  their  times. 
Let  us  hold  dear  the  testimony  of  the  reformers  of  the 
church  in  this  country.  Let  us  not  depreciate  them,  as 
the  manner  of  some  is,  who,  led  away  either  by  a  half- 
papal  credulity  on  the  one  hand,  or  by  a  sectarian 
rationalism  on  the  other,  know  not  how  to  esteem 
aright  the  unspeakable  blessings  of  the  English  Refor- 
mation, or  the  inestimable  truths  which  it  brought  out 
of  darkness,  to  be  a  hght  to  our  forefathers  and  our- 
selves,— to  give  certainty  to  our  footsteps  in  the  way  of 
eternal  life.  But  let  us  not  exalt  any  human  writings 
or  decrees  into  a  part  of  the  word  of  God,  and  into  the 
number  of  the  laws  and  truths  of  the  Most  High.  Let 
us  glory  in  the  presumption  that  rejects  the  mock  humi- 
lity by  which  tradition  is  misnamed  the  word  of  God. 
The  word  of  God  is  our  only  infallible  tradition. 

Thus  far  it  has  been  my  object  to  expose  and  refute 
the  papal  innovation,  that  a  christian  pastor  is  to  hold 
fast  certain  traditions  called  apostolic,  but  not  found  in 
Scripture  ;  or  that  he  is  to  teach  his  flock,  that  though 
he  cannot  clearly  prove  his  doctrine  from  Scripture, 
they  are  bound  to  receive  it,  because  they  can  have  it 
proved  for  them  out  of  tradition. 

Some  other  topics  remain  to  be  considered. 

First,  there  is  either  a  misrepresentation  or  a  great 
ignorance  of  the  usual  protestant  interpretation  of  the 
preacher's  text,  in  the  twentieth  page  of  his  Sermon. 

*  Second  Part  of  the  Sermon  for  Whit-Sunday.  Homilies, 
p.  514. 
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In  regard  of  the  question,  whether  we  have  yet  in  our 
possession  the  identical  deposit  which  St.  Paul  left  with 
Timothy,  Mr.  Keble  asserts,  "  Some  will  reply  to 
this  question  at  once,  We  have  the  holy  Scriptures,  and 
we  know  for  certain  that  they  contain  all  that  is  im- 
portant in  Timothy's  trust.  These  would  resolve  the 
custody  of  the  good  deposit  into  the  simple  duty  of  pre- 
serving the  Scriptures  incorrupt,  and  maintaining  them 
in  their  due  estimation  among  Christians.  Undoubtedly 
this  would  be,  in  some  respects,  the  least  troublesome, 
if  it  could  be  proved  the  most  correct  and  dutiful  way. 
But  can  it  be  so  proved  ?" 

It  is  not  a  little  singular,  that  this  very  misrepresen- 
tation is  used  with  similar  dexterity  by  the  Romanist 
for  the  same  purpose,  and  in  touching  upon  the  very 
same  passage.  The  Romish  advocate  of  unwritten 
apostolical  tradition,  unable  to  meet  his  antagonist,  mis- 
represents ;  and  after  refuting  his  misrepresentation, 
boasts  of  a  conquest. 

Thus  the  very  able  commentator  Estius,  Professor  of 
Theology  in  the  University  of  Douay,  says  upon  these 
very  words  of  St.  Paul  :  "  Locus  observandus  contra 
haereticos ;  qui  nullum  exhibere  possunt  hujusmodi 
depositum,  id  est,  doctrinam  inde  ab  Apostolis  serie  per 
successores  continuata,  traditam  et  acceptam  ;  nisi  forte 
depositum  hoc  esse  dicant  Scripturam  sacram.  Sed 
hoc  dici  non  potest.  Non  enira  Scripturam  sacram 
Paulus  apud  Timotheum  deposuerat,  sed  doctrinam  k  se 
verbo  traditam.  Deinde,  quale  depositum,  quod  omni- 
bus pen^  sectis  haereticorum  commune  est  ?  Itaque 
scriptura,  quam  et  ipsam  ab  Apostolis  traditam  habe- 
mus,  pars   quaedam   depositi  est,  non  autem  totum  et 
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integrum  depositum,  quod  sola  servat  ecclesia  catho- 
lica."* 

"This  passage  is  to  be  noted  against  heretics  who  have 
no  such  deposit  to  show,  that  is,  doctrine  received  and 
handed  down  in  an  unbroken  succession  from  the  Apos- 
tles,— unless  indeed  they  say  that  the  holy  Scripture  is 
the  deposit.  But  this  cannot  be  affirmed  :  for  St.  Paul 
had  not  entrusted  holy  Scripture  to  Timothy,  but  doc- 
trine orally  delivered  by  himself  to  him.  Again,  what 
kind  of  a  deposit  can  that  be  called  which  is  common  to 
almost  every  sect  of  heretics  ?  Therefore  the  Scripture 
which  we  have  received  from  the  Apostles,  is  a  part 
indeed  of  the  deposit,  but  not  the  whole  and  entire 
deposit,  which  is  preserved  by  the  Catholic  Church." 
Thus  the  principles  of  the  Romish  and  Protestant  pro- 
fessors are  the  same,  but  they  differ  in  respect  of  detail. 
But  tbe  general  interpretation  of  Protestants  is,  that  the 
deposit  signifies  the  truths  preached  by  St.  Paul,  and 
entrusted  to  Timothy,  and  by  him  to  others.  The  duty 
we  learn  hence  is,  that  we  are  to  continue  apostolic  doc- 
trine from  age  to  age.*)"  But  how  is  it  now  committed 
to  us  ?  orally,  or  by  the  Scripture  ?  By  the  Scripture. 
We  cannot  say  orally.  It  is  handed  down  to  us  in  the 
Scriptures ;  and  that  we  may  teach  the  doctrine  of  the 
Scriptures,  we  profess  that  doctrine  in  creeds  and  arti- 
cles taken  from  the  Scriptures,  and  accepted  by  us  on 
the  acknowledged  ground   that  they  are  agreeable  to 

*  Estii  in  Apostolorum  Epistolas  Commentaria,  1653,  pp.  830, 
831. 

t  "  The  Church  was  bound  not  only  to  preserve  those  sacred 
writings  committed  to  her  trust,  but  also  to  deliver  unto  her 
children,  vivd  voce,  the  form  of  wholesome  words  contained 
therein." — Abp.  Usher's  Answer  to  a  Jesuit's  Challenge,  p.  35. 
London, 1625. 


26 

the  word  of  God,  and  may  be  proved  from  it.  The 
pastors  of  Christ's  flock  are  commissioned  to  preach 
this  doctrine,  and  charged,  at  their  ordination,  to  take 
their  "  doctrine  and  exhortation  out  of  the  holy  Scrip- 
tures." 

Thus  we  agree  with  those  who  represent  the  pre- 
servation of  the  Scriptures  in  their  integrity,  and  the 
holding  them  up  to  just  veneration,  as  parts  of  the  duty 
to  which  the  deposit  obliges  us.  But,  as  pastors,  we 
are  bound  to  more  than  this,  even  to  set  forth,  not  only 
the  excellency  of  holy  writ  as  the  inspired  communica- 
tion of  God  to  his  creatures,  but  those  truths  of  which 
Scripture  itself  is  the  treasure-house.  And  this  is  a 
far  more  dutiful  method  surely  of  fulfilling  our  sacred 
obligations,  than,  with  the  pretext  of  Christianity  being 
a  law  of  liberty,  foisting  in  the  traditions  of  men,  and 
styling  them  parts  of  the  rule  of  the  Apostles.  And  if 
any  other  way  be  more  troublesome  (to  use  Mr.  Keble's 
words),  this  at  least  is  not  a  work  of  supererogation ; 
nay,  it  is  not  a  work  without  labour. 

In  the  second  place,  great  stress  is  laid  upon  the  fact, 
that  Christians,  in  the  Apostles*  days,  knew  what  was 
truth  from  the  Apostles'  preaching,  as  well  as  from  what 
Scriptures  were  then  extant.  Be  it  so  ;  the  voice  of 
antiquity  itself  assures  us,  that  the  substance  of  their 
teaching  was  committed  to  writing  to  be  the  foundation 
of  our  faith.  "We,"  says  St.  Irenaeus,  *•  have  not  re- 
ceived the  plan  of  our  salvation  {oiKoyofiiav)  but  by 
means  of  those  through  whose  instrumentality  the  gospel 
came  to  us ;  which  indeed  they  then  preached,  but 
afterward,  by  the  will  of  God,  delivered  to  us  in  the 
Scriptures,  to  be  the  foundation  and  pillar  of  our  faith." 
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And  again,  he  calls  the  Scriptures  "  the  rule  of  faith."* 
Nay,  but  some  one  may  reply,  Were  not  whole  nations 
traditional  Christians  ?  ignorant  of  the  Scriptures,  and 
yet  good  Christians  ?  To  such  I  answer,  I  have  amongst 
my  parishioners  not  a  few  who  are  unable  to  read. 
Some  of  these  receive  the  holy  sacrament,  and  have, 
1  trust,  a  true  faith  in  our  Lord  Jesus  Christ.  But 
should  I  be  justified  in  saying,  that  it  was  hence  evident 
that  Protestants  were  left  to  depend  on  tradition  alone, 
without  the  Scriptures  ?  The  question  is,  with  respect 
to  those  barbarians  who,  according  to  St.  Irenaeus,  with- 
out letters  believed,  whether  their  teachers  were  as 
illiterate  as  themselves.  If  they  were,  it  might  still  be 
asked,  whether  they  were  taught  what  was  not  in  Scrip- 
ture. But  suppose  these  believers,  in  disputing  with 
heretics,  alleged  something  as  apostolical  tradition,  and 
the  heretics  affirmed  that  it  was  not  in  Scripture,  and 
the  orthodox  teachers  could  not  disprove  this  allegation, 
would  Mr.  Keble  still  contend  that  the  objection  of  tiie 
heretics  was  groundless  ?  St.  Irenaeus  would  doubtless 
have  withdrawn  his  commendation  from  such  christians, 
deeming  it  enough  to  prove  their  heterodoxy,  that  they 
held  that  to  be  apostolical  tradition,  which ,  for  his  part, 
he  knew  to  be  over  and  above  the  Scriptures,  which  he 
calls  "  the  rule  of  faith. "f  It  is  beside  the  mark  for 
either  Romanist  or  semi-Romanist  to  object  to  us, 
^'  now  that  it  has  pleased  our  gracious  God  to  bestow  on 
us,  over  and  above,  the  use  of  his  written  word,  can  we 
be  justified  in  slighting  the  original  gift,  on  pretence  of 
being  able  to  do  without  it  ?"  J      The  original  gift,  that 

*  Adv.  Haereses,  iii.  1.    The  doctrine  of  the  Apostles  summed 
up  in  the  Creed,  is  called  by  St.  Irenaeus,  traditio,  cap.  4,  b.  iii. 
t  See  pp.  60,  61,  Visitation  Sermon. 
X  Page  25. 
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is,  the  oral  teaching  of  the  Apostles,  we  have  not  ;  nor 
has  any  father,  whether  St.  Ignatius,  or  St.  Clement,  or 
St.  Polycarp,  or  any  other,  advanced  any  new  thing  as 
apostolic,  over  and  above  the  written  word,  unless  in- 
deed two  traditional  anecdotes  of  St.  John  the  Evangelist 
are  to  be  revered  as  canonical  fragments. 

Thirdly,  great  stress  is  laid  by  Mr.  Keble  upon  this — 
that  apostolical  tradition  was  divinely  appointed  in  the 
church  as  the  touch  stone  of  canonical  Scripture.  Let 
it,  on  the  other  hand,  be  borne  in  mind,  that  part  of 
our  canonical  Scripture  is  itself  composed  of  sermons  of 
some  of  the  Apostles  ;  and  that  we  have,  in  Scripture, 
reference  to  their  preaching  some  years  after  they  had 
commenced  the  annunciation  of  the  gospel.  But  what 
was  the  touch-stone  of  that  preaching?  It  was  the  Old 
Testament.  For  "  the  Old  Testament  is  the  New  Tes- 
tament veiled, — the  New  is  the  Old  unveiled."  ♦  By 
parity  of  reasoning,  we  may  as  justly  conclude  that  it 
was  the  touch- stone  of  their  writings  as  of  their  oral 
instruction. 

Fourthly,  Mr.  Keble  asserts,  in  the  twenty-ninth 
page  of  liis  Visitation  Sermon,  that  the  sufficiency  of 
Scripture  is  nowhere  expressly  affirmed  in  Scripture 
itself.  That  it  contains,  or  implies,  whatever  points  of 
faith  are  necessary  to  eternal  salvation,  we  learn,  says 
Mr.  Keble,  from  tradition.f  '*  This  is  not  said,"  he  ob- 
serves, "  without  recollection  of  such  texts  as  St.  John 
V.  49:  2  Tim.  iii.  15 — 17.  But  it  is  plain  that  both 
these  passages  speak  of  the  Scriptures  of  the  Old  Tes- 


•  "In  Veteri  Testamento  estoccultatio  Novi :  in  Novo  Testa- 
mento  estmanifestatio  Veteris." — St.  Augustine  de  Catechizandis 
Rudibus,  p.  268,  cap.  8,  torn  vi.  ed.  Benedict.     . 

t  Page  60. 
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tament  only  ;  and  therefore,  if  understood  exclusively, 
prove  too  much.  The  latter,  indeed,  adds  a  general 
remark  on  the  use  of  all  Scripture  ;  but  St.  Paul  does 
not  there  affirm  that  all  truths  necessary  to  salvation 
are  contained  in  Scripture,"  &c. 

Yet  St.  Chrysostom,*  when  enforcing  the  duty  of 
reading  and  studying  both  the  Old  and  New  Testament, 
cites  the  following  passages  :  "  Ye  err,  not  knowing  the 
Scriptures;"  "  That  we,  through  patience  and  comfort 
of  the  Scriptures,  might  have  hope;"  "  All  Scripture  is 
by  inspiration  of  God,  and  is  profitable  ;"  "  Let  the 
word  of  Christ  dwell  in  you  richly  ;"  "  Meditate  upon 
these  things  ;  give  thyself  wholly  to  them."  It  cannot 
be  denied  that  the  Old  Testament  contains  and  declares 
every  essential  doctrine  that  is  elucidated  in  the  New. 
This  is  the  natural  inference  that  any  plain  Christian 
would  draw  from  such  passages  as  these  :  *'  Ye  do  err, 
not  knowing  the  Scriptures  ;"  "  Search  the  Scriptures, 
for  in  them  ye  think  ye  have  eternal  life,  and  these  are 
they  which  testify  of  me  ;"  '*  That  we,  through  patience 
and  comfort  of  the  Scriptures,  might  have  hope  ;"  so 
that  the  sincere  and  humble  hearer  of  the  Apostles 
could  tell  the  truth  of  their  preaching,  from  comparing 
it  with  the  Old  Testament. 

It  cannot  be  denied  that  the  four  gospels  contain  the 
essential  doctrines  of  the  gospel.  The  doctrines  are 
only  illustrated,  not  augmented  by  the  apostolical 
Epistles.f  It  cannot  be  denied,  that  in  St  Paul's  Epis- 
tles we  have  also  the  essential   doctrines  of  our  faith. 


*  On  the  Epistle  to  the  Hebrews,  cap.  v.  Homily  the  8th,  pp. 
89— 91,ed.  Benedict. 

t  See  Field's  Book  of  the  Church,  pp.  847—849,  §  7,  3rd  ed. 
Oxford.  1635. 
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It  was  from  this  that  the  fathers  spoke  of  the  New  Tes- 
tament, and  of  separate  parts  of  it,  as  witnessed  to  by 
the  most  general  allusions  in  Scripture, — witnessed  to 
as  sufficient  for  salvation.  So  St.  Maximus  of  Turin, 
•'  Quod  autem  sacrarum  literarum  lectio  vita  sit,  Domi- 
nus  testatur,  dicens,  '  Verba  quae  ego  locutus  sum  vobis, 
spiritus  et  vita  sunt.'"*  So  St.  Augustine,  "Electa 
sunt  quae  scriberentur,  quae  saluti  credentium  sufficere 
videbantur."f  Hence  we  may  remark  what  especial 
regard  Almighty  God  evinced  toward  his  church,  by 
supplying  the  various  branches  of  it  so  early  with  various 
portions  of  his  inspired  word,  so  that  they  might  have 
the  greater  certainty  of  the  truth  of  those  things  which 
they  had  heard  concerning  our  Lord,  and  his  working 
out  our  salvation.  The  truth  is,  the  Old  Testament 
was  sufficient  for  salvation.  This  our  Saviour  himself 
expressly  declared,  when  he  said,  "  In  them  ye  think 
ye  have  eternal  life,  and  these  are  they  which  testify  of 
me."  But  the  abundant  grace  of  God  was  pleased  to 
increase  our  light  by  the  gospel,  as  it  is  written  in  the 
thirtieth  chapter  of  Isaiah,  "  Moreover,  the  light  of  the 
moon  shall  be  as  the  light  of  the  sun,  and  the  light  of 
the  sun  shall  be  sevenfold,  as  the  light  of  seven  days, 
in  the  day  that  the  Lord  bindeth  up  the  breach  of  his 
people,  and  healeth  the  stroke  of  their  wound."  And 
the  sufficiency  of  Scripture  to  salvation,  if  clear  from 
the  character  of  the  Old  Testament  alone,  must  be  in- 
comparably manifest  from  the  very  nature  of  the  New, 
although  none  of  the  texts  cited  by  St.  Chrysostom,  and 

•  St.  Maximus  of  Turin,  Homily  xxvii,  p.  42.  Appendix  to 
St  Ambrose,  ed.  Benedict,  torn  ii. 

\  Tractat  (49)  in  Joannem,  ed.  Froben.  1542.  And  see  on 
this  fourth  head,  Bp.  Stillingfleet,  Of  the  Nature  and  Grounds  of 
the  Certai«ty  of  Faith,  p.  408,  vol.  vi.  London,  ed.  1710. 
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others   as  direct  evidence  of  its  sufficiency,  had  been 
included  in  it. 

Lastly,  it  is  a  fearful  derogation  from  the  sufficiency 
and  majesty  of  the  word  of  the  all-wise  God,  to  assert 
that  we  cannot  advance  satisfactorily  or  safely  without 
constant  appeal  to  human  testimony,  in  systematizing 
and  arranging  of  fundamental  articles.  That  Christ  is 
God  and  man,  our  Saviour  ;  that  he  is  a  full,  perfect, 
and  sufficient  sacrifice  and  propitiation  for  sin ;  that 
we  are  justified  through  faith  in  his  name  ;  that  God 
writes  his  law  in  every  faithful  heart,  and  renews  it  in 
love  ;  that  he  blesses  us  by  impressing  his  own  image 
upon  us  ;  that  the  Holy  Ghost  is  sent  by  the  Father 
and  the  Son  ;  that  his  gifts  are  communicated  to  us  by 
the  sacraments,  and  in  answer  to  prayer  ;  that  God  hath 
instituted  a  visible  church  and  ministry,  and  given  the 
Scriptures  for  a  law  to  his  church  ; — these  things  a  plain 
and  sincere  Christian  may  firmly  embrace  and  believe 
without  the  help  of  tradition,  however  satisfactory  we 
may  feel  the  consent  of  christian  antiquity  in  these 
points  with  the  Scriptures,  Let  the  reader  look  for 
more  upon  this  vital  topic,  to  Jeremy  Taylor's  Sermon, 
entitled,  **  Via  IntelligentiaB.''  There  are  in  it  many 
golden  sentences,  not  surpassed  by  any  passages  in  his 
works.  It  is  Christ  himself  who  opens  the  mysteries 
of  the  Scriptures  to  us,  as  saith  St.  Ambrose.*  It  is 
he  who  still  by  his  Spirit  gives  eyes  to  the  blind,  and 
causes  them  to  behold  wondrous  things  out  of  his  law. 
It  shall  suffice  that  we  say,  with  St.  Ambrose,  **  Coeli 
mysterium  doceat  me  Deus  ipse,  non  homo  qui  seipsum 
ignoravit."     *'  May  God  himself  teach   me  the  mystery 

•  On  Ps,  cxviii.,  Sermon  viii.  p.  659,  torn  iv.  Basil,  1567. 
And  see  Bp.  Davenant,  pp.  176 — 190,  De  Judiceac  Norma  Fidei. 
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of  heaven,  and  not  man,  who  does  not  even  know  him- 
self." 

What  has  been  thus  thrown  together,  has  not  been 
written  in  a  spirit  of  captiousness,  but  rather  of  sad- 
ness. There  was  a  time  when  the  author  himself  was 
inclined  to  a  semi-Romish  system,  and  when  such  a  de- 
fence of  pretended  apostolical  tradition  as  that  which 
Professor  Keble  has  given  to  the  world,  would  have 
tended  materially  to  strengthen  the  opinions  he  then 
held. 

None  can  more  admire  that  excellent,  that  next  to 
incomparable  little  work,  "  The  Christian  Year,"  than 
the  writer  of  these  remarks.  Its  author  may  be  as- 
sured, that  had  not  his  novel  positions  in  "  Primitive 
Tradition  recognised  in  Holy  Scripture,"  appeared  to 
militate  both  against  itself,  and  against  the  very  basis 
of  Christianity,  the  acknowledgment  that  the  word  of 
God  is  the  sole  rule  of  faith,  these  pages  would  not 
have  been  meditated.  But  the  writer  has  paid  a  debt, 
however  humbly,  to  a  Church  which  has  no  other  foun- 
dation, and  needs  no  other,  than  the  Word  of  God. 


APPENDIX. 


(A). 

The  following  are  a  few  testimonies  out  of  many,  that 
show  the  doctrine  professed  by  the  divines  and  con- 
troversialists of  the  Church  of  England,  respecting  the 
authority  of  Scripture,  and  the  regard  due  to  tradition. 

Bp.  Jewel's  Apology.  "The  holy  Scriptures  are  now 
abroad  ;  the  writings  of  the  Apostles  and  Prophets  are 
abroad  ;  out  of  the  which  both  all  truth  and  catholic 
doctrine  may  be  proved,  and  heresy  confuted.  The 
godly  fathers  fought  against  heretics  with  none  other 
weapons  but  out  of  the  holy  Scriptures.  Nor  at  any 
time  durst  they  account  any  man  for  a  heretic,  whose 
error  they  could  not  plainly  and  evidently  reprove  out 
of  the  self-same  Scriptures."    (p.  11.) 

Ibid.  Of  the  Scriptures.  **  These  be  the  foundation 
of  the  Apostles  and  Prophets,  whereupon  is  builded  the 
Church  of  God  :  these  be  the  most  certain  rule,  where- 
by the  Church  of  God,  in  case  it  do  stagger  or  err,  may 
be  directed,  and  to  the  which  all  doctrine  of  the  church 
ought  to  be  called  to  this  trial ;  against  the  which  no  law, 
no  tradition,  no  custom  is  to  be  heard,- — no,  not  if  Paul 
himself  or  an  angel  from  heaven  should  come  and  teach 
another  way."     (p.  13.) 

Of  Scripture  and  Tradition.  Archbishop  Sandys' 
Sermons,  p.  6,  London,  1616.  "Will  God  reward 
those  things  wherein  he  taketh  no  delight  ?  or  taketh 
be  delight  in  anything,  and  hath  not  shewed  it  ?     Or 
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halh  he  showed  if,  and  not  in  Scripture?  Doubtless 
they  worship  him,  but  in  vain,  which  either  teach  or 
practise  the  precepts  of  men  for  the  laws  of  God. 
That  they  teach  or  practise  the  precepts  of  men,  they 
will  not  grant;  yet  the  most  that  possibly  they  can 
allege  to  prove  any  one  of  these  things  to  be  of  God,  is 
this  :  Such  or  such  a  father  saith,  that  this  or  this  being 
not  written,  is  nevertheless  a  postolical.  And  they  know 
that  the  witnesses  whom  they  cite  in  matters  of  tradition, 
do  sometimes  check  and  contrary  one  another.  In  the 
controversy  that  was  between  the  east  and  west  churches 
concerning  the  feast  of  Easter,  the  one  part  alleged 
tradition  to  prove  their  custom,  and  the  other  part 
tradition  to  prove  the  contrary.  It  might  be  that 
neither  was  apostolical ;  both  could  not  be,  when  each 
gainsayed  other.  Yet  both  must  be,  if  all  be  apostolical 
which  the  fathers  have  said  is  apostolical.  If  all  be  not, 
where  is  the  certainty  of  these  grounds  ? 

Dr.  Andrew,  Willet,  chaplain  to  Prince  Henry,  died 
in  1621.  His  Synopsis  Papismi  is  one  of  the  most 
erudite  and  laborious  works  of  that  voluminous  age. 
In  p.  30,  ed.  3d.  Willet  alleges  the  following  from 
the  famous  Whitaker,  Regius  Professor  of  Divinity, 
Cambridge,  1579,  dec.  1595. 

"  To  believe  the  Scripture  is  a  work  of  faith :  the 
church  cannot  infuse  faith  into  us,  but  the  Spirit  of  God. 
Ergo  the  Spirit  of  God,  not  the  church,  teacheth  us  to 
believe  Scripture." 

"The  Scripture  is  the  chief  judge,  and  ought  so  to  be 
in  all  controversies  :  we  may  appeal  from  the  church  to 
the  Scripture,  not  from  the  Scripture  to  the  church. 
The  church  is  subject  to  the  Scriptures ;  the  rule  of 
faith  is  in  the  Scriptures,  not  in  the  church.  For  the 
company  of  the  faithful,  which  is  the  church,  are  ruled 
by  faith  :  they  do  not  overrule  faith,  neither  are  a  rule 
thereof.  The  church  is  a  point  of  belief,  as  in  the  creed, 
not  a  rule  or  measure  thereof.  Ergo  the  church  is  not 
ihe  chief  judge  of  Scripture,  but  itself  to  be  judged  by 
Scripture.** 

And  in  p.  45,  Willet  replies  to  Bellarmine,  "  As  St, 
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Augustine  saith  :  '  Qui  praetergreditur  fidei  regulam,  non 
incedit  in  via,  sed  recedit  k  via,' — he  that  passeth  beside 
the  rule  of  faith,  doth  not  go  in  the  way,  but  departeth 
from  the  way.     So  that  as  he  doth  not  only  go  out  of 
the  way,  which  goeth  against  it,  but  he  also  that  goeth 
beside  it,  so  not  only  traditions  and  ceremonies   ap- 
parently  contrary   to    Scripture,    but  even  them   also 
which  have  a  superstitious  show  of  holiness,  are  against  it." 
Professor  Keble  is  but  a  reviver  of  the  doctrine  of 
Cardinal  Bellarmine,  on  the  point  of  tradition,  who  taught 
that  all  apostolical  traditions  are  of  equal  authority  with 
the  writings  of  the  Apostles.    (Bellarra.  lib.  4.  c.  2.)    Of 
such   traditions  as  those  which  Bellarmine  and  Keble 
equal  to  the  Scriptures,  Field,  Dean  of  Gloucester,  says 
in  his  Book  of  the  Church,  (b.  iv.  p.  375,)  '*  That  the 
Apostles  delivered  by  lively  voice  many  observations 
dispensable  and  alterable,  according  to  the  circumstances 
of  times  and  persons,  we  make  no  question.     Only  this 
we  say,  that  they  are  confounded  with  ecclesiastical  tra- 
ditions;  so  that  which  they  are,  doth  hardly  appear, 
and  that  they  do  not  necessarily   bind  posterity^      The 
custom  of  standing  at  prayer  on  the  Lord's  Day,  and 
between  Easter  and  Whitsuntide,  was  generally  received 
by  apostolic  tradition,  and  when  some  began  to  break  it, 
it  was  confirmed  by  the  Council  of  Nice  ;  yet  it  is  not 
thought  necessary  to  be  observed  in  our  time."    And  see 
p.  357,  in  which  Field  asserts  that  Scripture  is  the  canon 
of  faith,  and  cites  Calvin's  Institutes,  b.  i.  c.  7.  §  4,  5. 
A  writer  in  the  British   Magazine  for  November  1836, 
would  rank  Field  amongst  the  opponents  of  this  now 
stigmatized  aphorism,  "  the  Bible  is  the  rule  of  faith," 
because  Field  has  called  rules  of  interpretation,  rules  of 
faith  in  a  lower  sense,  and  with  an  express  reservation 
of  this  term,  in  the  higher  sense,  to   the  Scriptures. 
Nothing  can  be  more  express  than  these  words  of  the 
indefatigably  learned  Dr.  Thomas  Jackson  of  C.  C.  C. 
Oxford,  and  Dean  of  Peterborough  in  1638. 

'*  We  all  believe  and  know  that  God's  word  is  the 
only  rule  on  which  our  faith  must  be  grounded,  by  which 
we  must  be  builded  up,  as  the  house  by  line  or  level." 


36 

"  In  this  general,  we  and  the  Church  of  Rome  agree. 
The  first  breach  or  point  of  difference  between  us  is, 
whether  this  word  of  God,  by  which  the  temple  of  God 
must  be  raised,  be  partly  written  and  partly  unwritten  ? 
We  say  that  the  whole  rule  or  canon  of  faith  is  written  or 
contained  fully  in  the  books  of  the  Old  and  New  Tes- 
tament." (Christ's  Answer  to  John's  Question,  or  an 
Introduction  to  the  Knowledge  of  Jesus  Christ  and  Him 
crucified  ;  being  Sermons  preached  at  Newcastle-upon- 
Tyne,  London  1625,  p.  46.)  And  seep.  188  of  Jackson's 
Treatise  of  the  Holy  Cathohc  Faith  and  Church,  1627. 
And  see  the  Praelectiones  of  Davenant,  Margaret  Pro- 
fessor of  Divinity,  Cambridge,  and  Bishop  of  Salisbury 
from  1621  to  his  death  in  1641.  Also  the  Fasciculus 
Controversiarum  of  his  contemporary  Dr.  John  Prideaux, 
Rector  of  Exeter  College,  Regius  Professor  of  Divinity, 
Oxford,  from  1615  to  1642,  and  Bishop  of  Worcester. 
In  pp.  47 — 51,  Prideaux  concisely  states  and  refutes,  as 
the  objections  of  the  Romanists  to  the  sufficiency  of 
Scripture,  the  principal  positions  of  Professor  Keble's 
Sermon.  From  this  section  of  Prideaux  De  ScripturA, 
the  reader  will  at  once  perceive  how  closely  Mr.  Keble 
has  trod  in  the  steps  of  the  Romanists  in  regard  of 
tradition,  and  how  he  has  but  re-stated,  for  the  most 
part,  their  objections  to  the  doctrine  of  the  Church  of 
England. 

Jeremy  Taylor,  in  his  polemical  treatises,  has  in  a  truly 
masterly  style  shown  how  the  fathers  refer  us  from 
themselves  to  the  judgment  of  Scripture.*  See  also 
Bishop  Hall  on  the  irreconcileable  differences  between 
the  Churches  of  England  and  Rome.  See  also  **  The 
Divine  Authority  and  Usefulness  of  the  Holy  Scriptures," 
Oxford,  1673;  a  Sermon  by  Dr.  Richard  Allestree, 
Provost  of  Eton,  and  Regius  Professor  of  Divinity, 
Oxford,  from  1663  to  1680.  "  The  church  that  builds 
upon  no  principle  but  God's  word  can  have  no  temp- 
tation to  pervert  or  strain  it."     (p.  39.) 

Also  Birckbeck's  Protestant  Evidence,  2d.  ed.  p.  26, 

♦  Dissuasive  from  Popery,  pp.  382  — 453,  vol.  x.  ed.  Heber. 
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1657.  "  You  equalize  unwritten  traditions  to  holy 
Scripture,  receiving  them,  saith  your  Trent  Council,  with 
equal  reverence  and  religious  affection,  as  you  receive 
the  Holy  Scriptures  themselves.  We  dare  not  do  so, 
but  such  traditions  as  we  receive y  we  hold  and  esteem 
far  inferior." 

The  question  of  the  rule  of  faith  is  very  ably  illus- 
trated in  pp.  2^7 — 300,  c.  2,  on  InfaUibility,  in  the  Rev. 
John  Sinclair's  Dissertations  on  the  Church  of  England. 
Rivingtons,  London,  1833. 

In  accordance  with  the  opinions  of  the  witnesses  here 
cited,  Bp.  Marsh,  in  his  Comparative  View  of  the 
Churches  of  England  and  Rome,  asserts  that  the  6th 
Article  gives  the  whole  authority  to  Scripture  alone  as 
the  rule  of  faith,  (p.  40.)  And  in  p.  41,  "If  we  examine 
the  Homilies,  we  shall  find  that  Scripture  is  everywhere 
represented  as  the  sole  fountain  of  Christian  faith.  But 
it  will  be  sufficient  to  quote  the  beginning  of  the  first 
Homily,  which  I  select  for  this  very  reason,  that  it 
shows  how  important  it  appeared  to  our  Reformers,  as 
soon  as  possible  to  free  themselves  from  tradition  as 
a  rule  of  faith.  The  first  Homily  then  begins  in  the 
following  manner ;  *  Unto  a  christian  man  there  can 
be  nothing  either  more  necessary  or  profitable,  than  the 
knowledge  of  holy  Scripture,  forasmuch  as  in  it  is  con- 
tained God's  true  word,  setting  forth  his  glory,  and  also 
man's  duty  And  there  is  no  truth  nor  doctrine  neces- 
sary for  our  justification  and  everlasting  salvation,  but 
that  is  or  may  be  drawn  out  of  that  fountain  and  well 
of  truth.'" 


(B). 

The  78rd  of  the  "Tracts  for  the  Times  "  informs  the 
clergy  that  the  atonement  is  not  the  central  doctrine  of 
the  gospel.  It  also  stigmatizes  with  the  brand  of 
rationalism  such  as  believe  that  the  ^*design  of  the  atone- 
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ment  was  to  make  mercy  toward  our  ofF-cast  race  con- 
sistent with  the  honour  and  holiness  of  the  divine 
government."  (See  p.  &9  of  No.  73.)  It  denies  that 
the  atonement  was  an  exhibition  of  God's  justice. 

In  proof  of  these  semi-Arian  positions,  the  writer 
of  this  Tract  very  wisely  keeps  both  fathers  and  re- 
formers out  of  sight.  Amongst  these  novel  ration- 
alists are  Sts.  Justin  Martyr,  Ambrose,  Augustine, 
Basil  the  Great,  Leo  the  Great,  Fulgentius,  and 
Chrysostom.  "  Not  only  Christ,  but  Christ  crucified, 
constitutes  the  leading  feature  of  the  Patristical  in- 
terpretation of  Scripture  ;  and  this  to  a  degree  that 
most  persons  would  consider  fanciful  in  the  extreme, 
and  perhaps  with  reason  ;  though  the  abandonment  of 
the  study  of  the  fathers  in  modern  times,  has  caused  the 
theological  taste  of  this  country  to  wax  cold,  the  tone 
of  their  theology  being  found  much  more  faithfully  sus- 
tained in  the  age  of  the  Reformation  and  of  the  Rebel- 
lion, than  since."  (Blunt's  Sketch  of  the  Church,  p.  208.) 

The  doctrine  thus  attacked  as  rationalistic,  is  that 
very  doctrine  which  the  writer  of  the  Tract  himself 
confesses  as  often  as  he  consecrates  the  symbols  of  our 
Lord's  body ;  namely,  that  he  offered  a  full,  perfect, 
and  sufficient  satisfaction  for  the  sins  of  the  whole 
world.  He  does  not  deny  that  our  Lord  offered  him- 
self a  sacrifice  for  our  sins,  but  that  his  death  was  also 
a  satisfaction  to  divine  justice,  which,  it  is  next  to  need- 
less to  remark,  it  was  the  obvious  design  of  the  conse- 
cration-prayer to  keep  before  our  eyes.  So  in  the 
thirty-first  Article,  the  offering  of  Christ  is  declared  to 
be  the  only  satisfaction  for  sin.  So  in  the  collect  for 
the  fourth  Sunday  in  Advent,  we  pray,  "  through  the 
satisfaction  of  the  Son  our  Lord."  In  what  sense  the 
church  understood  our  Saviour's  satisfaction,  when  the 
Articles  were  compiled,  may  be  learnt  from  the  homily 
for  Christmas-day,  than  which  no  words  can  be  more 
express.  The  same  is  the  doctrine  of  the  Catechisms 
of  Edward  VI.  and  of  Alexander  Nowell,  Dean  of  St. 
Paul's.  (See  Bp.  Randolph's  Enchiridion,  vol.  i.  pp.  21, 
254,  265.)     The  same  doctrine  is  admirably  delivered 
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by  the  great  Bishop  Andrewes,  in  his  Sermon  for 
Christmas-day,  from  the  85th  Psalm.  The  same  is 
the  doctrine  of  Jeremy  Taylor.  See  his  Life  of  Christ, 
(vol.  i.  p.  339,  Westley  and  Davis,)  in  the  chapter 
entitled  "Considerations  upon  the  Crucifixion  of 
Jesus."  In  this  passage  we  have  almost  the  very  words 
that  fall  under  the  censure  of  the  Tract  for  the  Times  ; 
together  with  the  illustration  from  thestory  of  Zaleucus, 
which  is  also  condemned. 

•*  But  we  see  a  great  representation  and  testimony  of 
the  Divine  justice,  who  was  so  angry  with  sin,  who  had 
so  severely  threatened  it,  who  does  so  essentially  hate 
it,  that  he  would  not  spare  his  only  Son,  when  he  be- 
came a  conjunct  person,  relative  to  the  guilt,  by  under- 
taking the  charges  of  our  nature."  "The  famous 
Locrian  made  a  law,  that  all  adulterers  should  lose  both 
their  eyes  :  his  son  was  first,  unhappily,  surprised  in 
the  crime ;  and  his  father,  to  keep  a  temper  between 
the  piety  and  soft  spirit  of  a  parent,  and  the  justice  and 
severity  of  a  judge,  put  out  one  of  his  own  eyes,  and 
one  of  his  son's.  So  God  did  with  us :  he  made  some 
abatement,  that  is,  as  to  the  person  with  whom  he  was 
angry,  but  inflicted  his  anger  upon  our  Redeemer,  whom 
he  essentially  loved,  to  secure  the  dignity  of  his  sanc- 
tions, and  the  sacredness  of  obedience ;  so  marrying 
justice  and  mercy  by  the  intervening  of  a  commutation. 
Thus  David  escaped  by  the  death  of  his  son,  God 
choosing  that  penalty  for  the  expiation;  and  Cimon 
offered  himself  to  prison,  to  purchase  the  liberty  of  his 
father  Miltiades.  It  was  a  filial  duty  in  Cimon,  and 
yet  the  law  was  satisfied.  And  both  these  concurred 
in  our  great  Redeemer."  These  are  the  words  of  Jere- 
my Taylor,  whom  it  is  not  impossible  that  Scott  of 
Aston-Sandford  might  have  had  in  his  mind,  when  he  * 
made  use  of  the  same  illustration. 

Bp.  Pearson  taught  the  same  doctrine.  See  p.  368, 
Oxford,  1833.  There  he  asserts,  in  his  Comment  upon 
the  Creed,  that  **  it  was  necessary  that  Christ  our  surety 
should  die,  to  satisfy  the  justice  of  God"  &c. 

Bp.  Stillingfleet   "  On  the  Satisfaction  of  Christ,"  is 
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a  complete  vindication  of  this  aspersed  article.  And  see 
him  "  On  Scripture  Mysteries,"  p.  402  ;  Randolph's 
Enchiridion,  vol.  i.  Also  Bp.  Gibson's  Pastoral  Let- 
ters, p.  175  ;  Letter  the  Second,  vol.  ii.  of  the  Enchi- 
ridion. Also  Bp.  Home  in  his  Commentary  on  the 
85th  Psalm,  and  Waterland's  Doctrine  of  the  Eucharist, 
c.  iv.  pp.  96,  97. 

The  present  age  has  produced  no  specimen  of  more 
confirmed  or  of  more  dangerous  rationalism,  than  the 
revival  of  semi- Arianism  in  this  Tract  for  the  Times. 
Nevertheless,  the  Church  of  England  has  cause  of  holy 
exultation,  that  in  the  midst  of  that  contrariety  of  inno- 
vations which  would  disturb  her  peace,  not  a  few 
amongst  her  children  hold  fast  the  written  Word,  and 
repudiate  the  false  claims  of  antiquity  and  tradition  to 
add  to  their  faith,  or  to  be  considered  as  one  with  it. 
Thus  alone  shall  novelties  be  excluded  the  pale  of 
the  church.  And  whilst  Scripture  is  maintained  as  our 
religion,  so  long  will  the  doctrine  of  the  cross  be  a  bar- 
rier against  Romanism,  that  it  shall  not  pass  over. 
With  this  standard,  the  church  will  ever  be  consoled 
with  hope  in  affliction,  and  be  certain  of  ultimate  and 
eternal  triumph. 


THK  END. 
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